Prohibitions on the further importation of slaves were passed by the Pennsylvania General Assembly, but disallowed by the Privy Council, as were similar measures to impose a prohibitory duty of £20 on slave imports. 1 This movement was isolated, and efforts to curb the trade subsided for the time being. In fact, imports of human cargo were expanded to diversify the commerce of the Delaware River as well as to provide a vessel for the growing investments of Quakers who were finding success in Philadelphia's trade and crafts markets. Although Quakers facilitated these trades, they expressed misgivings about their cargo, which surprisingly "sprang from the uncertainties of quality and sales and the prevalence of stomach disorders among the merchandise, not from moral revul-
The earliest men to protest the institution of slavery in Philadelphia were Ralph Sandiford in 1729 and Benjamin Lay in 1737. These two men set the tone for what would become the standard in presenting the wrongs of slavery.
Sandiford, in his paper Brief Examination of the Practices of the Times, spoke with outraged eloquence, presenting his argument on the wrongs of slavery in purely biblical terms.
He paralleled slaveholding to theft in the Bible, looking at "the brethren of Joseph, that sold him to the Israelites, the seed of the Bond-Woman, and then again sold him into Egypt, and though they paid for him by bargain twenty pieces of silver, yet it did not excuse them from Theft." 111 This view of the purchaser of plundered goods being as guilty as the plunderer is one presented time and time again in the argument for manumission. Sandiford "As seen in the data above, which illustrates the populations of slaves and servants in Philadelphia, there is an obvious decline in the importation of slaves in the decade ending in 1760." could be felt-and if the price to keep that influence was their slaves then they were more than willing to end their involvement in the slave trade system.
With the majority of factors playing to the advantage of upper class Friends-the accepted establishment, social status, and economic security-the main concern of these men, so involved in the leadership of their religion, was their relationship with the Lord and the condition of their soul and conscience. Realizing this, the Committees to Treat did their utmost to take advantage of their audience's vulnerability with religious arguments, similar to those of Sandiford and Lay, recounted in detail in Woolman's jour-nals. The men worked to foster a sense of responsibility and example in the leading members of the Society. Woolman devoted time and energy meticulously transcribing this goal. He wrote of many accounts of meetings with elders, ministers, and friends of influential leaders in his diaries, and consistently cited his discussions in which he spoke "freely and plainly to them concerning their slaves." In one particular meeting with ministers and elders in May of 1758, Woolman relates his conversation, noting that he told the men present that "as the first rank in society . . . [they] were under the stronger obligation to look carefully at themselves ... to be thoroughly divested of all selfish views." He goes on to call on the men present to serve as an example to the lower classes, and to take up their obligation to educate them through example. xlv
The language of the Committees, as well as that of other articles published for the purpose of conversion, was aimed to pull at the heart strings of the men and women addressed. The prose written and spoken by committees and individuals alike seemed to present the darkest of outcomes in the most eloquent of manners, discussing the damnation of those who did not remove themselves from the trading of slaves. Notably, Woolman referred to the habits of slaveholders as "likely to prove snares in that theymay more grievously entangle them in the spirit of selfishness and exaltation, which stand in opposition to real peace and happiness; and renders them enemies to the cross of Christ. " xv In writings brimming with biblical references, these men hoped to dissolve every possible piece of biblical evidence upon which one would be able to build a case for slavery.
Woolman drew on Proverbs, as well as Old Testament stories to prove his points. He looked at the story of Cain and Abel, denouncing the commonly held idea that slaves were the descendants of Cain, marked with dark skin for the sin of killing his brother. He defeats that idea by sighting scripture to prove that the Flood killed those most offensive in the Lord's eyes-including Cain's lineage. XV) Nathanial Appleton, in his Considerations on Slavery in a Letter to a Friend, pointed to the wrongs of slavery in much the same fashion. Appleton called on passages from Deuteronomy to explain the sins in that "He that stealeth a man and selleth him, or if he be found in his hands, he shall surely be put to death." xvii This imagery, combined with accusations of absent virtues, and the promise of judgment by those slaves wrongfully held expedited the process of manumission among the wealthy. The upper classes were also at an advantage as they were economically able to support their slaves after freedom. The Minutes of 1758 dictated that no slave could be bought or sold, so all had to be set free, with their former master held accountable if they fell into need. xvm While the upper classes were willing to free their slaves for the cause of their image, faith, and salvation, at their moment of conversion their concern was not generally one of freeing of slaves, but of freeing themselves from sin.
The upper classes of Quaker society were successful in achieving the goals of the Minutes of 1758; however, the middling classes of craftsmen and artisans could not claim the same progress. The lack of manumission within the middle class can be credited to the lack of effort of the Committees to Treat put toward influencing this crosssection of society, as well as a lack of the consequences that mulation of one or two slaves that set an individual apart from their neighbor. XV1X The economic disadvantages of the middle classes were also clear, as their income offered less flexibility than did that of the upper class. The requirement of supporting freed slaves and restrictions on the sale of slaves led to prohibitive losses from manumission for most. Additionally, for many the holding of one slave was the difference between turning a minimal profit and a substantial one.
Often trained in a specific trade, a slave was counted on to be an extra, free set of hands and in some cases even work to support a family after the death of his master. xx For these reasons and others, as the upper class shed their slaves in favor of cheap immigrant labor and a clear conscience, craftsmen and artisans took on more than enough slaves to keep the ratios of white to black workers steady, as seen in Salinger's data on slave and indentured servant populations. Now why did this happen-why were committees so effective among the upper class and not the working?
Philadelphia middle class Quakers were not alone in facing the challenge of balancing morality with affluence. New York and other northern urban centers saw the same inconsistency in slaveholding between classes-both Quaker and non-Quaker. Craftsmen and skilled workers through-.. at their moment of conversion [the upper class concern] was not generally one of freeing of slaves, hut freeing themselves from sin." "Unlike the wealthy, there was very little soul-searching taking place, as those who still held their slaves were not inclined to suddenly have an awakening of conscience. 17 In 1774, as disownment loomed on the horizon for slaveholders, the dominant demographic was much the same as it had been in the 1760s, with working men and women holding the most slaves. In examining the wills of 900 citizens from the tri-colony area (Pennsylvania, New Jersey and Delaware), 131 of which were from Philadelphia, it is clear that on the eve of forced manumission society's wealthiest had already freed their slaves, generally for religious and moral reasons. Even in this small sample of society, the working class owned overwhelmingly more slaves than the wealthy (see Figure B on next page).™ 1 In examining the wills below, compiled without note of religion, evidence is provided for the argument that middle class Quakers not only held the most slaves, but also were entrenched in a social and economic environment where, among their peers, manumission was the exception rather than the rule.
In an atmosphere such as this one, where a middle class, regardless of religion, was most involved with slavery, the result was an attitude toward manumission that was nearly the polar opposite of the religious vehemence behind the motivations of the upper class over the past two decades. As committees began to court the remaining individuals owning slaves, interactions became colder than ever as many offenders, seeing the impending loss, would purposefully be out or would simply ask for more time to consider. Unlike the wealthy, there was very little soul-searching taking place, as those who still held their slaves were not inclined to suddenly have an awakening of conscience.™ 11
The predominant factor in this lack of reflection and embrace of the law was the absence of motivation in the mid- The requirement of supporting freed slaves, often economically unrealistic to artisans struggling to make ends meet, only added to the negative light shining on manumission.
Economic hardship, coupled with the complex social strata of the working class and the reality of competition with non-Quaker slaveholders, made for a reality incompatible with the teachings of the Committees to Treat. With concerns and goals based on immediate needs, middle and working class people were not susceptible to the antislavery religious arguments used so successfully on the wealthy, nor were they as frequently targeted.™ and elsewhere, was successful in completely flushing slavery from their system nearly a century before the rest of the continent would. It should be remembered that this societal shift did not occur seamlessly, but in a series of calculated compromises which were engineered along class boundaries. In the actual moment of manumission, most of those who did free their slaves were not thinking of the souls of their captives but of their own, and were not motivated by the cause of freedom, but of ridding the Society of its worldliness and sin.
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